day-to-day basis, and at the same time it was a cause for major political changes. Understanding how this power emerged through the movement of the everyday helps us to break up the timeless sense of historicity attributed to the nomads by traditional archaeological and historical scholarship which portrays them as ahistorical and culturally static.3
History, memory, and the past are not the same, and they are culturally specific. Western history and archaeology with their teleological foundation and "rationality doctrine" privilege a linear sense of time, while nomadic historicity tends to be largely cyclical and based on cultural memory "associated with the continuity between past and present."4 History thrives on the difference between past and present actions and actors, which are selectively represented by those who have power and voice, and who at the same time selectively eliminate "actions which are not simply cyclical, repetitive, or inevitable."5 Nomadic collective memory differs from history in the way it reconstructs the past, which is done in a more inclusive, repetitive, and cyclical mode -the past that is remembered, re-interpreted, and re-enacted in order "to serve certain purposes" of collectivities at large.6 Therefore, focusing on nomadic cultural memory as the mode of their own historicity has the advantage for better comprehending how more localized, community-based "vehicles of power" operated and how politics and history were made through social interaction on a daily basis when the nomadic publics were intrinsically engaged.7
Understanding nomads of the past also requires refocusing from traditional archaeological approaches with their fixation on "settlement archaeology" to more "fluid, trajectory-based studies."8 It is not only that traditional archaeology has been unable to tackle the material evidence of cultural and social transformations of the nomads, but it has often failed to locate nomadic material traces entirely, treating those groups as "invisible communities" devoid of their own "culture."9 For instance, the only longue durée transformation that those approaches had to offer for the nomadic societies was an evolution "from
